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CHAPTER 6
O Gob OUR HELP IN AGES PAST:
CHRISTIANITIES THAT MIGHT HAVE BEEN

There in Antioch the Lord's followers were first called Christians.
St. Luke
Apostle

Time, like anever-rolling stream,bears all its sons away;
they fly, forgotten, as a dreandlies at the opening day.
Isaac Watts
EnglistHymn Witer, Theologianand Pastor, 16741748

FromHymns and Spiritual Psalms

Christian 1A Definition
| suppose that the firsfuestion to be asked when looking at what it means to be a
Christian is to define the word. What , I n
What were the people of Antioch accusing t
Thewor d i n [Gaieiddid iprén. kfirs-tee-an-os') literally translated, it

woul d mean @Glandliet Chas sosi ginally not a ¢
was given by the pagans to those who would have called themselves disciples, or
foll ower s .oo fbythehmaddlégbfhe gecond century the reference had

come into common use both within the Christian community and without.
Christianities that Might Have Been?

This chapterisentitedA Chr i sti ani ti es t hatnitiewllbe exgtbenge Beer
threei or four, depending on how you look at théminique expressions of Christianity which
once flourished in the Church but tiatlonger exist. These three Christian movements are:

1 The JewiskChristian and Gentik€hristian (Pauling movements of the firstentury
through the fourtltentury,

1 Theradicalmonastic movement led by Martin of Towsthefourth century and

1 The Celtic Christian movement of thaurth centurythrough the eighth century

| call these movements rather thdeanominations or traditions because they tended to- be a
religious or transeligious in natureThey didnot define themselves adistinctdenominatios.

! Acts: 11:26. Cf. Acts 26:28; 1 Pet. 4:16.
2 Doubet, Shawn A. (2007) We Are the Body Peoria, IL: Episcopal Diocese of Quincy.
http://dioceseofquincy.org/youth.html
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They had little interestiifc onvertingo people from membership
own. Theirfocus was on knowing, following, and sharing the love ofpreson of Jesus Christ

Why These Movements?

There was arorganic connection between them. The Jew@shistian and GentileChristian
movements were not only aware of each other, but interacted withuppdrtedeach othei

like two branche®f a singlemovementTwo centuries | ater Martin of
movement would draw much of its inspirationrfrahese first century communities (as well as

from the desert monastic movement). Similarly, the Celtic Christian movement, which
overl|l apped Martin of Tour so movement , dr ew
communities.Of course, these are notettonly movements worthy of study. A comprehensive
study of Christian movements could contain many move that these. But this cisaptar
intended as a comprehensive histdoyt rather an offering of a few historicagnettes,in the

hope thatwe, like the movements we are studyjngight also draw inspiration from them.
Another reason for choosing to explore these movements is that, despite their disinterest in
converting people from other religious groups to their own, they sparked massive expansions of
faith in Christ. They spread the love of Christ like it was an itifacs agent. And the result in

each case was a contagion of faith.

Anything but Monolithic

Most of us, when we try to imagine what the Church must have been like in earlier times, tend to
project our thoughts backward to envision a Church much likewar except a little (or a lot)

more primitive, a little (or a lot) more perfect, and a little (or a lot) more monolithic. But like
most anachronistic imaginings, this picture is not accurate (except for the more primitive part).

From t he Ch daysitwassanythiag butimemslithidust as many Jewish authorities
describe the condition of Judaism in the fir
accurate to say that t he r®aAppaventyen thiemaliesyChedhr i st i
as various national, cultural, and religious groups came face to face with the Living hed in

person oflesus Christ through the spread of the Gospel,wastransformed. Transformed, not
obliterated. The forms of Christian practice that sprung from these intersections with Christ
maintained many of the characteristics of the spiritual practices of the groups from which they
sprung’. Those, like Apostle Paulyho came out of the Pharisaic movement, retained many of

3 Ehrman, Bart D. (2003).ost Christianities The Battles for Scripture and the Faiths We Never Knisew York:
Oxford University PresHoward, K. W. (1993)Jewish Christianity in the Early Churchlexandria, VA Virginia
Theological Seminary.

* Danielou, Jear(1964).The Development of Christian Doctrine Before the Council of Niveh. |, The Theology

of JewishChristianity Chicago: Regngr cf. Acts 15:45 (refersto believers who were members of the party of the
Pharisees.
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their spiritual practices and ways of thoudHis biblical interpretation had a distinctly midrashic
charactef. He never renounced his Judaism, amdlimost everytown he visitedhe worshiped

in the synagogue as well asith the Christianassembly thetewhi | e we donoét ha:
evidence that Simon the Zealot retained any of his more radical practices, there is evidence of
Jewish Christians coming out of Zealot backgrounds who. ditle religios practices of the

Jewish Christians of eastern Syria had a strong rabbinical flavor. And there were groups of
Jewish Christians in Rome who seemed to be influenced by Essene pfadtitgsome
researchers believe t hat oakoflthe Bevelatop s evaléngept i ¢ |
an Essene backgroufd.

Early Christianity followed this same patteoh diversity as it spread among the Gentiles. For
example, Paulds |l etters to the churches in Ga
style and substance, which could well be attributed to theiQbgstian cultural and religious
differenceslit would not be until the time of Constantine that this diversity of expression began

to be strongly suppressed in favor of uniformity. And eveantRhristian diversity could be

found springing up on the fringes of the Empire, among the converted barbarians in Gaul and
Celtic Britain.Martin of Tours drew his inspiration from the eclectic desert monastic movement

rather than the increasingly uniforpractices of the institutional Church, and gave of the
perquisites of Roman <citizenship, so he coul
Gaul on their own terms. Celtic Christianity was similarly diverse, while they considered
themselves a parf ¢the larger Church, had a fierce independent streak in them, and were happy

to adapt to local pr€hristian cultural and spiritual differences whenever possible.

"Christianity started ou in Palestine as a fellowship;
it moved to Greece and became a ph#ophy;
it moved to kaly and became an institution;
it movedto Europe and became a culture;
it came to America and became an enterpris."
Sam Pascoe
American scholar

*Pritz, Raymond A. (1981). f@AThe Jewi sh @mceedingsiofithe Sect
Eighth World Congress of Jewish Studies. Divisioni AThe Period of the Bible, Helin Jerusalem 181

September 1981125130. Jerusalem, Israel: Magnes Press.

® Danielou, ibid.

"Fitzmyer, JosepBhAistlamil)y fmdeAcsh in the&Essaysanht of th
the Semitic Background of the New Testamdmtndon: Geoffrey Chapman, 1971.

8 variously attributed to Sam Pascoe American scholar and to Richard Halverson, former chaplain to the U.S.
Senate. Pascoe is cited as the author more than ten times as often as Halverson on the Internet.
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The Response of the Istitutional Church

On might think that, given the fact that these movemspitsad faith in Christ so quickly, they

might have been looked upon with favor by the institutional Church, and that the Church would

seek to learn from them the secrets of their success. But teBimetathe case. Instead, the
institutional Chur ch s e e rotadntrdl spreadingeofvthet Gospsl e mo
andclassless diversity a threat. In each case, the institutional Church sought to reign in these
movements, suppressing both theivedsity and theiindependence. # the official Church

moved in behind them, their diversity tended to be squelched.

The Institutional Churchgcclesia has killed only two kinds of people:
Those who do not believe in the teachings of Jesus Christ, &iodé¢ who do.
Will Durant
American philosopher, historian, and writer, 18881

The suppression of these groups took many forile various groups which made up the
JewishChristian part of the first century Jesusowement were branded as heretics and
excommunicated from the larger Chur@he Pauline congregations which made up the Gentile
Christian part of the movement vesgventually absorbed into the emerging organized Church.

And while Paul 6salwvadiioal trmotoiugm d&fodés grace
acknowledged as a Church doctrine practice the Churcttendedmore towardcanonical

legalism. In other casgsuch as with Martin of Tours and his radical monasticism, the Imperial
Church simply bidedts time until the leader of the movement passed from the scene, then

appointed other I eaders that wou btdl othens,flier ce t I
the Celtic Christian movement in Britain, were partially suppressed as a result of ocosgsro
ma d e to avoid excommunication, of ficial ado

maintaining at least some of the heart of their unique spirituality hidden beneath their outward
practices.

Learning from these Movements (and the Church

| believe that these movements, these Christianities that might have been, can offer us some
important insights that can help us identify the outlines of what the new paradigm of Church
might be. If we can understand how the maintained unity in the nfitis¢io diversity, and how

they sustained the vitality of community that seemiem So attract people into their body of
believers, then maybe we can apply those understandings to the task of being Church in our own
day. Not to imitate theri which would beémpossible because of the many differences between
themi but to learn from them.
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The world is equally shocked
at hearing Christianity critized
and seeing it practiced.
Elton Trueblood
American author and theologian, 1902994

And we can also learn from -nhawChsedhd® saygpo
iseveratotallosd. f not hing el se, it can dwearylettebe use
understand what moti vated t dgraups,Gle unay ltedbstterr e a c t
prepared to avoid those kinds of reactions in ourselves.

fiNeither Jewnor Greeko
Peter, Paul James,and Fellowships ofGrace:
A Way of Faith that Supersedes Religion

OneTree, Two Branches
The Jesus Movements of the Earl{hurch

The reason | want to talk about the Jewish Christian and Gentile Christian movements of the
primitive Church together is that while they might seem very different on the outside, on the
inside they shared much in commadimeyboth saw themselves amarts of anovement centered

on the person of Jesus Chri§o rather than seeing them as separate movements, it is more
accurate to see them as two sides of the samé dein streamdlowing from the same weill

two branches of the saariree.

It is clear that at its beginning the Church was a Jewish Christian phenomenoh:itall

members were Jews. That the controversy dealt with by the First Church Council at Jerusalem
was whether a person could become a follower of Jesus witmsutefiectively converting to

Judaism (i.e., without observing the ceremonial law) indicates that the majority opinion in the
earliest Church was that Jewish Christianity was the norm and that an exception was being made
for Gentile Christians. That the Aptles wore generally supportive of Jewish Christianity should

not come as a surprise, as they were themselves Jewish Christians. Jewish Christianity was the
conservative practice i i thatthe Geatides ot be setuire@ lour c h .
observe the ceremonial lawwas a liberal, if not radical, concept. However, the Apostles
evidently found Paul 6s that heregeirerhests qf the Leawvaosld v e a
not be laid upon Gentile Christiah&he Jerusalem Decree representecbapromise which

went deeper t han merely dividing up the eva
Apostles. 0 The agreement not only committed

9 Acts 15:430; d. Gal. 2:4, 1112.
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respect -fRamidsionsto theaGentiles; it also contedt Paul and his Gentile churches
to respect the righf the Jewish Christian church to observe the ceremonial’law.

The Nazarene Jewish Chistian Movement

Because of its eventual suppression by the institutional Church and the destruction of its
documents, our knowledge of tidazarene Jewish Christian moveméntimited. But even
through the documents of it persecutors in the Church, we can piece tagaibghevidence

for some useful conclusions. We know that it had its birth in Jerusalem on the day of the Jewish
feast of Shavuot (which was also know as Pentecost), within months of the death and
resurrection of Jesus Christ, somewhere between 26 C.BB6aGdE.We know that among its
founders/early leaders were Peter and James, the brother of \lesksow that itwas very
diverse, including Jews from a wide varietfyreligiousoriginsi from Pharisees t8adduceeto
Essenego proselytel socicecoromic levels (from fishermen to members of the Sanhedrin),
national origirs (from Judeaand Galile to Egypt and Libya, and from Mesopotamia and Asia to
Rome and the Mediterranean isles).

We alsoknow thatNazarene Jewish Christianityas a thriving, fasgrowing faith movemerit
addingover 3,000 on its first day alon& in large part because they were very adapttise
diversity within Judaism at the tim&heywere active in sharing the Gospel witreir Jewish
brethren in the synagogu@ée whom they were known as the Nozrim), though they seemed more
interested in telling the story of Christ and introducing people to Christ than in trying to convert
them in the sense of changing religions. They seemed just as happy worshiping in ss®magogu
with nonChristian Jews as they did in worshiping in Chrisierly groups And they also
appeared very open and hospital to«@hristian Jews and even Gentiles participating in their
community life.

Rabbi Eleazar ben Dama was bitten by a snake.
AndJacobheb 2T NA 2F YQFFINI {FYlF OIFYS H2 KSIf KA
Babylonian Talmud (0 QI dzf HYHHT

Because of recent research, we also now know that, their later excommunication by the larger
Church notwithstanding, the Nazarene movement was as orthodox in their beliefs as it was
possible to be in their tim@hey accepted the entirety of the Scriptutasth the Old and New
Testaments t hough they did appear to be partial tc
allusions to the Hebrew Scriptures, and which they had in Hefegy acknowledged that God

19 Craig C. Hill, Hellenists and Hebrews: Reassessing Division within the Earliest CliMinheapolis: Fortress
Press, 1992): 14B17.
1 Acts 2:141.

12 5chafer, Peter. (2007)esus in the TalmudPrincetonNJ: Princeton Universitress.
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was the Creator of all things and thatuke€hrist was the Son of God. They believed in The
Holy Spirit. They believed i n the resurrect
resurrectionTheir focus was on the life of Jesus Christ and on living and worshiping like him,

That Is,in a Jewishmanner. So while theglid follow the Jewishceremonial lawthey did not

believe it was essential for salvation. Rather, their motivation for following the cerertamial

was to be @i mfAndithey necdgniretl theCdutharitg af theé AposteuPand his

mission to the Gentiles, as well as the authority of the greater Church, of which they considered
themselves a part.

And let us consider how to provoke one another to love and good deeds,
not neglecting to meet togther, as is the habit of some,
but encouraging one anothet*
The Letterto the Hebrews

We know that he Nazarene community continued to grow rapidly until B@man siegeof
Jerusalemaround 70 CE., at whichtime they escapedn massto area of Pella near the
Decapolis east of the Sea ofsalilee having been warned by a revelation of Jésus.
Unfortunately, their departure from the Jerusalem ameerely limited their contact with the
larger Church. By theriie the Nazarene communigttempted to return to the Jerusalem area
around 129 C.E., they found there a mostly Gentile Christian communityalsainfamiliar and
somewhat suspicious of Jewish Christian practicé®r Aeveral years of teimpting to intetate

with the Gentile Christiasommunitythere, the Nazarene community abandoned Jerusaiem
resettled in the Pella area for go@bntinued isolation from the Gentile Christian community,
along with rising levels of anfemitism in the larger Churchled to increasing
misunderstanding of Jewish Christian practices, especiallydhesitice of observing Easter on

the same day as the Jewish PassoVéis eventudly led to their excommunicatioat the
Council of Nicaea at the insistence of Emperor Camtgte, who stated thstwas t he Chur c
duty to have nehing incommonwith the murderers of our Lord . nothing in common with the

J e w'8 Offizially branded as heretics and cut off from the rest of the Church, the Nazarene
movement died out by trend of the fourth century.

The Pauline Gentile Christian Movement
Unlike the Nazarene Jewish Christian moeat) he problem we have with the Pauline Gentile

Christian movement not that we knovetdtle but that we think we know more than we dhe
name of theApostle Pauis ubiquitous in ChristianityAt the time of the birth of the Churan

'3 Epiphaniuspan.29.7.2 (PE, 173)f. 1 Cor. 11; Eph. 5:1; Thess.1:6.
4 Heb 10:25-26 FFE

15 Cf. Luke 21:2022.

18 Eusebiusyita Const 3.1820, quoted in Hefele, Vol. 1, and 323f.
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that first Pentecost, Paul (then known as Saul) was a young man, a Roman citizen born in
Tarshish, a Jew educated in the religious traditions of the Phar@#esded by this upstart
movement that had sprung up around this failed Messiah, Jesus aetha@gvho himself had

likely grown up within the same Pharisaic tradition), Paul began his adult years as an avid
opponent of the Nazarene Jewish Christian moventeuit.as a result of some mysterious
revelation by Jesus in the wilderness, he was tramsfdrfrom one of its chief antagonists into

its foremost ApostleBut in an ironic twist, this former Pharisee had been chosen by God to
bring Christ to the Gentile citizens of the Roman Em@e.on aft er he returnec
t o Damas c ushe petittonqeck and veon approval from the leadership of the nakcent
and then almost entirely Jewish ChristiarChurch in Jerusalem to allow Gentiles to become
followers of Christ without first converting to Judaism, and with this approval was born his
Gertile Christian movement. Over the next decade or so Paul planted and nurtured a dozen or
more vibrant and rapidigrowing church communities around the predominantly Gentile
northern Mediterranean. These communities would continue to grow and exparidsadiesth,

until eventually, his Gentile Christian movement would far surpass in numbers the
predominantly Jewish Christian Church which gave it birth.

Without love faith can indeed exist,
but can be of no avait’
Qement of Pome

Over the two to three decades of Paul dés mini:
and guding his Gentile Christian communities, he carried auintense correspondence with

them, most of which was helping them to figure out what it meant to be communities centered
Christ. A half-dozen to a dozenf these letters (depending on whose opinjon ask) would

become canonized as Holy Scriptiirerhat we now call the New Testament. Within these letters

he set forth the words of institution for Holy Commun{oriit hi s 1 s my body, whi
you . . . this is my blood, which is shed for you'®) andarticulated the theological principle of
salvation through faith i n Gondl@esurregtioraaf gesug Xt e n (

Christ, not to mention offering much practical advice about the communal life of fdanhy

view him as thedunder of Christianity as we know it todand in many ways his teachings are
foundational. But klso viewhim as the catalyst for a Christianity that might have been, had the
Church not misunderstood and misapplied his teachings.

Y De Trin XV 18, 32
181 Cor. 11:2326.
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And count theforbearance of our Lord as salvation.
So also our beloved brother Paul wrote to you according to the wisdom given him,
speaking of this as he does in all his letters.
There are some things in them hard to understand,
which the ignorant and unstable twisto their own destruction®
Simon Peter of Galilee
Fisherman, postle and Martyr

Much of what we think we know about Paul does not hold up under close scAgioge of my
seminary professors on?Eorepample, Paul,s offe® percdivedgas t  a
being antagonistic toward Judaism and toward followers of Christ who observed Jewish
ceremonial lawBut acloser look athis writings shows that histtitude towards Judaism and

Jewish Christianitywas more open tha popularly believedHe neverdescribe himself as a

convert from Judaistfl Rather, he appears to regard the issue of conversion as irrelevant, seeing
faith in Christ as the spiritual equivalent of the faith of Abraham, rather than a religion of
Christiarity as a successor to the religion of Judafétde was willingto observehe ceremonial

law in his dealings with Jews order to win thento Christ** And he was willing to requiréhat

Gentile converts obsentmsicJewish ethicé! He didnot objectto Jewish Christiangollowing

the ceremonial law, as long as they did not make the case that it was necessary for salvation (as
did the secalledfi J u d a)i®A@ds wi t h reference to Judaism as
letter to the Romans, that he does not believerisalewish brothers and sisters who have not
accepted Jesus as the Messiad lost to GodAfter much agonized wrestling with the isshe,

realizes that he mugearn to live with the paradox that while the name of Jesus is the only name

by which people are saved, Gods promises of salvation to the Jewish people cannot be broken.
So heresolved to continum try to persuade them, but taleetheir ultimate fate to Gotf

Paul is viewed as being rather authoritarian in his oversight of the Churches he founded, handing
out and rigidly enforcing rules for individual and community conduet a closerand
comparativereading of his letterseveals a much more flexible leadership style: advice and

192 Pet 1516.

2 Hall, Barbara. (2001)ntroduction to the Newestament 2. Alexandria, VA: Virginia Theological Seminary.

2 Gal 1:15ff:cf. PhiL3: 4f f. I n Paul 6s own account of his coming to
nor does he use the term conversion to describe his experience. RatBpeaks of his experience as a calling.

Even in his letter to the Philippians, in which he accounts all of his achievements as a devout Jew as loss and
irrelevant to his salvation, he does not renounce his Jewishness or speak of himselfdsnan ex

ZRom4: 1ff; c¢cf. Patrick J. Hartin, fAJewi sScripfal36(la91)i ani t y:
50.

231 Cor. 9:19ff; cf. Acts 21:226.

# Acts 15:621;cf.Car ras, fAJewdls.h Et hics, o 306

“Rom. 14:5f; c¢cf. Rogeéem Df BéaekFietsh.i vatiduditE@ci3@979):and Whi
7-8. Beckwith argues that Paul allowdewish Christians to observe Jewish festivals privately.

*Rom. 911.
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counsel about the implications of the love of Christ and the grace of God as it applies to the
unique circumstances of eaatommunity For example, in Ephesians he appears to be
encouraging the commiiy to strive for a greater and more charismatic experience of the Holy
Spirit. But in his letters to the Corinthians, he seems to trying to turn the thermostat down on
such experiencesn his first letter to the Corinthian church, he advises them tcaqerson
outside the community for sexual immorality, but in the second letter he advises them that they
have taken this corrective measure too far and that now that he has repented they should

welcome him backSpace does not allow an exhaust review,shah exampleas b ound i n Pau
l etters, i f you dondédt come at them with the p
Il n every case, in every community, hle otteere e ms  t

words, if the love of Christ and the grace of God are true and transformative, than how ought this

to be acted out in the life of this community and in the situation at Haaal. is not the
authoritarian rule giver with believe him to be. ttes not about uniformity, but rather seeth

to revel in raucous diversity within his communities as obvious evidence that it could only be the

Holy Spirit making such community happdn.fact, tie one thing absolutely consistent across

al |l of P a ddndewas his desireghatfh®and his communitesi k now onl y Chr
and him Zrucified.?o

We know that the communities that Paul foundednd their humble, radical, gracentered
approach to community in Christc er t ai nl y sur vi vhands aPtheuRlomdass. deat
What we dondot k nWwhat we do krfow is that thevmote @rgagized the Church
became, the less this approach was followtedearly as the second centtiras evidenced by

the sacalled Pastoral epistlie we do begin to se a much greater emphasis on uniformity and
muchmore authoritarian approach to life in Christian community. This emphasis and approach
would only grow as Christianity merged with the empire inftheth century, and as more and

more canon law developediar time. While the Church would continue to acknowledge the
concept of radical grace as foundational to the way of CandtPaul as its greatest apastle

would increasingly operate as though Christian community was based on obedience to Church
law.

fiWhoever wants to be first must be last of all and servant of all."
Martin of Tours and Servant Leadership:A Christianity without Hierarchy or Control

Martin of Toursis remembered in the Church as Bishop, Confessor, and Theologian. Born
around 316 C.En what is now known as the Balkans, he lived to the ripe old age of 85 and died
at the turn of the®century.The vast majority of whawe know about Martin and his movement
comes from one original sourcEhe Life of St. Martinwritten by his contempary and admirer,
Sepulpitus Severus. However, one of the few things we know independent of this biography is

271 Cor. 2:2.
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this: his work among the people of the region of Gaul resulted in one of the most rapid
expansions of the Church since its bifthso prolific tha some have calleit fiThe Great
Barbarian Conversioe®

It is said that Martin became interestedGhristianity in his early teens, attending Christian
meetings, asking questions, and eventually inquiring about baptism. His interests in and activities
amongthe still persecuted Christians caused his parentdo practiced the worship of the
Roman panteoni muchembarrassmentt especially rankled Martin's father, who was a high
ranking Roman military officeris father expected Martin to follow in his footsteps, as did the
Roman military, which legally could press the son of an officer into theeoftiorps upon the
retirement or death of the officer. And gphis late teensyith great reservation$ie bowed to

the pressure arjdined the Roman officer corps.

Whoever wants to be first
must be last of all and servant of &f.
Jeaus of Nazareth

But Martin was not your typicaRoman officer. He wareticent to wield his sword, cad for the

poorer and lower class foot soldiers, amal always attentive to the beggars who folemthe

army from camp to camp. It is said that on one occasiorthe way into campe attempted to

give his officefs doak to a freezing beggar at the gaté&/hen told by his superior that without a
cloak he would be considered fAout oHalftathee f or m,
beggar. Eventually, Martin came to believe he could serve no longer, in large part because he
strongly wished to béaptized and it was illegal for Christians to serve in the Roman military.

And the story of how Martin bargained with the Emperor to release him from military service is
remarkableWhen the Emperor refused to release him from service, fearing that vedwadad

example, Martin proposed adedlh e Emper or 6s army was current |
army on the outskirts of Rome. Martin would walk out to face the enemy army alone, without
armor or sword, carrying only a cross. If he was killed, theenatt was settl ed i n t
favor, but if he came back alive, the Emperor would allow him to retire. The Emperor thought it

a safe bet. But he was wrong. Not only did the barbarians allow him to live, his faith struck such
fear into them that later treame day, they sued for peace. Martin retired and was baptized by
Bishop Hilary ofPoitiers who became his mentor.

2 Fletcher Richard (1999)The Barbarian Conversion: From Paganism to Chrnidj. LosAngeles: University of
California Press
Mk 9:35
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| cannot fight.
| am a Christiart®
Martin of Tours.

Hilary saw such promise in Martin that he soon wanted to ordain him. AMagin declined

but eventuallyagreed to be ordained to the lowest possible position in the Church at the time:
that of exorcist. And then he took up a sémarmetic lifestyle, in a cave by a stream outside the
nearby city of Tours. People came to him from far and wide to seek reteas¢heir demons.

He did not actively seek to convert anyone, yet people were drawn to him by his strong faith,
simple lifestyle, anchis confidence in the power of the Holy Spifgefore long, a growing
community of hermits and holy men gathered arouschkermitage, which eventually became a
monastery. When the current Bishop of Tours died, the people of Tours turned to Martin, and
asked him to consent to become their Bishop. He declined. Eventually, the people resorted to a
subterfuge, asking him to camnto town to pray for the healing of a sick person. As he entered
the town, they grabbed him and carried him into the cathedral, and refused to let him out unless
he consented. Finally, he agreed, on two conditions: (1) When not required at the kdibedra
would live a simple life at his monastery, and (2) when he was required at the cathedral, he
would notsie nt hr oned on the bishopds seat, but on

He displayed such marvelous patience and the endurance of injuries,
that even when he was chief priest,
he allowed himself to be wronged by the lowest clerics with impunity.
Sulpitius Severus
Friend and biographer of Martin dours

As bishop, he established several dozens of churches across the part of Gaul that is now central
France. Heded as one without authority. He visited all of his congregations annually, always
traveling on foot or by donkey. Many people sought him outréaning for the priesthood, and

he was well loved among the priests that served under him, not to mention the people his priests
led. On the other hand, he was not very popular among the powers that be, both ecclesiastical
and secularHis humble lifestyleand egalitarian style leadership aroused the ire of those bishops
who chose a more elevated lifestyle and practiced a more authoritarian leadership. In addition, he
frequentlyintervened on behalf of those whom the ecclesiastical authorities were iatiagtig

for heresy, and strongly opposed the execution of those convicted of heresy. The vibrant
movement started by Martin would survive his death, but only for a few generations. The
hierarchy of theChurchtolerated Martin and his movement while he wageabecause of his

% severusSulpitius. The Life of Saint Martin
31 Severus, SulpitiusThe Life of Saint Martin
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popularity wth the people and priests who followed him. But once he died, they appointed in
Martinds place bishops |l ess Ilikely to rock tF
they began a waiting game. As the priestsm@diand ordained by Martin retired or died, they

were replaced with priests more to their liking. Eventually, vibrant, egalitarian communities
established by Martin were reabsorbed into the more familiar structure of authority.

AiFools for the Sake of theGospeb
Celtic Christians and Radical Hospitality: Christianity without Boundaries

It is impossible to give a precise date of origin or to name a founder for the Celtic Christian
movement, since both are shrouded by the mists of time. But we can makesdooated
guesses.

It is likely followers of Christ first visited the British Isles not long after the death of Christ and

the missionary journeys of the Apostle P&dme scholars believe thtte church Paul founded

in Galatia was composed largely oémbers of one of the many Celtic tribal groups that moved

across the Near East and Europe The Romandés <called them the G
term AGallico (and a These schole prapbse that these ChrisfiaGzed i c i
Celts fromthe area around Galatia migrated along the trade routes fiGawb in southern

France, then tahe area now known aSalicia in Spainand then on to the Celtic areas of

Britain: Scotland, Wales, and Ireland.

But we canét reallty asipé@dMoveimeat Gelunitcl| Chhiesth
member s of Martin of Toursodo communities in G
cousins in the Isles. They were greatly inspired by the egalitarian and communal nature of his
movement. But even memwere they inspired by trepiritual power inherent in his movement

Martin and his followers dispensed with much of the ancillary structure and doctrine that the
institution of the Church had been accumulating, and focused on living as though the core
swernatural mysteries of the spiritual body of Christ were true (there is a great difference
between believing these thing and living as though the were true. The Celts had always been a
hotblooded and warlike people, but now theyoul d don t e oinammorfi gfht
greatest battles of aligainstfithe cosmic powers af. . darknesd a theal spifitual forces of

evil. %

A person without a soul friend is like a body without a hedd.
Brigid of Kildare

32 Eph. 6:1213.
% Hold, Bradley (2005. Thirsty For God A Brief History of Christian Spirituality Minneaplis, MN: Fortress
Press
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So broaebased was this movement that it is impossible to name a single founder or leader at any
point in time. The Celtic Christian moteoe ment
numerous to list here (a number of writers have, though, e works are well worth
reading)®* A few notabls come to mind. Patrick, who brought the faith to Irela@dlumba,

who brought it to Scotland; David, who brought it to Wales; Aidan, who brought it to the
Scottish Borders area on the east coast of EdglBnt there was much common among the
communities they founded.

1 An open monasticism.Their monastic communities involvddy and clergy, nobility
and common peopleMlany involved both men and womeRarticipants could take
permanent vows or temporary ongse communities were not cloistered but rather open
to the communities near where they were located. People from the local community
participated in monastic community, and vice versa.

1 An egalitarian, non-hierarchical structure. Their communities were organizdmhsed
on calling and gifts, rather than hierarchy of position. For example, bishops were chosen
because they were gifted in the raising up, training, and supporting of priests. And
everyone in the community, including bishops evender the guidance of an abbot or
abbess. Interestingly, all of the mixedx monastic communities were headed by
abbesses. But even these monastic overseers wetimritarian more like what we
know as a spiritual director today. And most impartanthe Celtic monastic movement
was onebs relationship with an fAanam car ac
partnered in order to receive (and givgconditional truthful insight and unconditional
love.

1 Faith with Power. As mentioned earlier, #se communities where focused on helping
people fAlive as though they believed.

1 Fellowship Evangelism. Unlike the evangelistic approach of the Roman Church, which
started with sharing doctrine and then offering full fellowship only after one assented, the
Celtic movement switched the order. Full fellowship was offered from the very
beginning, pulling their visitors deep into the life and love of the community. Sooner or
later these visitors would realize that they were no longer visitors but had become a pa
of the worshiping community and by experience had come to believe in the love of Christ
and the power of the Holy Spirit. That 6s v
Amake it o f f ilnceifeat] thep emplgyedithe evangeligic aguh of the
ABorgo of Star Tr ekir efisMosu awiclel ibse faustsiilnei.loa

34 perhaps one of the broader and more inspiring of thé®esimring the Woven Cotaly Michael Mitton {ondon
Darton, Longman & Todd).
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Hail guest, we ask not what thou art;
If friend, we greet thee, hand and heart;
If stranger, such no longer be;
If foe, our love shall conquer thee.
An ancient Celtic welcoen
(found over the door of an old inn in Wales)

The Celtic Christian movement had much more success in bringing Christian faith to the Isle
than did the official Roman evangelistic mission. The success of that effort, led by Augustine,
later of Canterbury, was limited mainly to the more populous urbeasaround the few major

cities in the south of England, and mainly those that had been settled by the Romans. The vast
majority of those who came to faith in the Isles did so through the lively but unauthorized efforts
of the members dhe more organi€eltic Christian communities.

What happened to the Celtic Christian movement? In the end, things came to a head between the
Celtic movement and the official Roman delegation. Ostensibly, the arguments seem to be over
tangential matters, such as the Tongteman clergy shaved off the crown of their head on a
horizontal plane, while Celtic clergy shaved theirs vertically, removing all of the hair in front),
the dating of Easter (the Celtic Christians preferred to celebrate Easter off tbéNigsan, lile

Jesus would have, while Rome insisted on separating the dating of Easter from the Jewish
calendar), and the role of women in authority. But the real underlying reasons seemed to be
about control and authority. The Celtic Church was threatened with exooication if it did

not come into line. This conflict was finally settled at the Council of Whitby, where the Celtic
Christians basically agreed to submit all areasto Roman practice rather than split the
Church. l ronicall vy, tatedeby Hildeo ah Whitbymthes abliess wfale n e g
mixed-sex monastic community of the Celtic tradition which had hosted the Roman and Celtic
Christian delegations. But the Celtic Christian spirit was too strong to be entirely subsumed and
lived on in the churclsof the British Isles for centuries. And it would not be too much of a
reach to say that brodzhsed, communalistic, worshgentered lives on to some degree in
modern Anglicanism.

Common Threads

So what are the common threads that connect these Jeswsnemis?What enabled and
empowered their communities to be so diverse and yet so committed? What enabled them spread
the Gospel so contagiously? Anchwa t can they teach wus about i
church?o
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Orientation to Christ

One of the mosimportant commonalities of the movements was their orientation to Christ. The
corporate lives and thiedividual lives of their members were focused on the person of Christ
and the experiena# relationship with person of Christ.

Christianity is nota religion
it is a personal relationshipvith Jesus Christ.
Anonymous postig to a Christian mailing list.

Al | of these movement s, one way or another, a
is real and the relationship offered by Christaal, that what difference does that make to our
individual and corporate livesret each movementad its own uniquavay of askingthat

guestion If | was so bold as to put words in their mouths, it might be something like this:

1 Nazarene Jewish Christimommunitiesaskedi | f Jesusd i ncarnation
amongares i gni fi cant, how should we then |ive?0

1 Pauline Gentile Christiam®mmunitiesaskedin | f t he grace of Chri st
should that have in our individual and corporatedive 0

T Martine Christian Communi ties askedit nilf
manifest itself among us?

T Celtic Christian Communities asked: nlf Ct
itself known through us.

Orientation to Orthodoxy

The orientationof these movementsward orthodoxy was, in many ways, very similar toithe
orientation toward Christ. Rather than making acceptance into the body of Christ dependant on
adherence to a broad range of beliefsyttended to be careful about whidiey raised to
doctrinal significance. They tended to focus on a few core dognthsse unverifiable yet
quintessential mysteries of Christian faith: things like the Trinitarian nature of God, the-human
divine nature of Chst, and thendwelling of the Holy Spirit in the fallen human hearts.

©2007 K. W. Howard z All Rights Reserved z Not for Reprint without Permission Page 16



The Death & Resurrection of Christianity February 27, 2008

Orthodoxy . . . is, at best, a very slender part of religion.
Though right tempers cannot subsist without right opinions,
yet right opinions may subsist without right tempers.
There may be a right opinion of God
without either love or one right temper toward Him.
Satan is a proof of this.

John Wesley
Anglican minister and Christian theologian, 17091

These were not theological concepts to them, but windows opening into a geaétgrwhich

they were unable to fully comprehend. They reveled in these profound paradoxes as evidence of
that greater reality. They asked themselves what difference it would make if these things were
true, and then they lived as if they were.

Orientation to Unity and Diversity

The source of unity of these movements was not uniformity of doctrine or practice. Rather, they
found unity in the love of Christ they experienced when they gathered for worship and
fellowship, and their trust that thieve could hold them together in community despite the many
differences that should torn their communities apart. The effects of this understanding of unity is
aptly summed up i n t he nApCohdraid seno Brajet Dedy sr Geesks e r t i
there is no longeslaveor freg there is no longer male and femdiar all of you are one in

Christ Jesus®®> These communities experienced that Ch
overcome the categories which naturally divide Egen theiradversaries had to admit that
something unusually was at work among them, and that this unnatural diversity lent credence to
their claims that in Christ God was doing something new among them.

This is not to say that such diversity was always easily nsistently practiced. Clearly, the

earliest Jewish Christians struggled with the idea that one could become a follower of Christ
without first becoming a JeWl. Yet it is equally clear that the came to understand that such
diversity was not only permissihlbut was a sign of the Holy Spirit at wotkL i k e wi s e, Pau
earliest communities struggled with diversity of religious background, class, ethnicity, and
gender but similarly understood it to Aesign of the Holy Spirit at work. Nevertheless, yothe

time of Martinian and Celtic Christian movements, such diversity came to be celebrated rather
than merely understood or tolerated.

% Gal 3:28. Cf. Col. 3:27.
36 Acts 10:148.

37 Acts 15:135.

%1 Cor 11:1722.
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And | pray that you, beingooted and established in love,
may have powey together with all the saints,
to grasp how wide andong and high and deep is the love of Christ,
and to know this love that surpasses knowledge
that you may be filled to the mease of all the fullness of God?
Paul of Tarshish

Nor is this to say that doctrine and practice were unimportant to these communities. On the
contrary, they seemed to believe that it mattered a great deal what one believed and how that
bel i ef affected oned-svorld belhaeior. Aridthely appeared taarglle o n e 6
about such things frequently and with fervért 6 s | us't t hat they recc
divisiveness of doctrine and believed that the fact that they were brothers and sisters united by
Christds | ove was aidenation &nd astranger hindiny foff¢. ant c o n

Orientation to Hierarchy

Rigid hierarchy was antithetical to these movements, in large part because it would hinder their
fluid adaptability, which was essential to their rapid growth and spread. This is say tbat

they rejected the traditional orders of ministry, only that they did not view them hierarchically.
They tended to structure themselves around the gifts people brought to the community. Paul, for
example, considers himself an Apostle becauséeftfts and the calling given to him by his
Lord, Jesus Christ. But he seldom, if ever, insisted upon special treatment according to his

Arank, 0 instead providing for hi mself so tha
privilege from him*! Even vhen pleading for the freedom of a friend who was the former slave
of another friend,”” he refused to fipull rank. o

Similarly, among the Martine and Celtic Christian communities, there was little hierarchy.
Martin only agreed to be bishop if he could be excused from sitting in the episcopal throne in the
Cathedral or Toursln the Celtic Christian communities, Bishop&r& chosen and appointed
because they had a gift for identifying, training and mentoring pridsisever, they were loath

to exercise direct power, preferring instead to rely on persuasion and in respect which they were
held. In fact, most Celtic bishop®luntarily placed themselves under the spiritual authority of

an abbot or abbess.

% Eph 3:16:19 (NIV)

“OEph 4:14

411 Cor 1:1114, 2:15, 9:1-15; 1 Thes 1:72.
42 phj| 1-25.
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Orientation to Evangelism

It may seem like paradoxical at first that, while these movements were primarily responsible for
evangelizing much of the European continent tredBritish Isles, they were ngoselytizing

in their approacho sharing the Gospel. But it only sounds paradoxical to us because we have
attached our own cultural connotation to the term evangelism.

Preach the Gospel at all times . . .
when necessary, use word4®

Francis of Assisi

While we tend to think of an evangelist as one who converts people to Christianity, the literal

transl ation of the Greek word f oMeantwhelejthengel i s
Greek word for proselytmig (i . e . , Amaking converts to a di
Afa new convert to a religion) is nevietwused o
terms used by the Pauline Christian movement for new followers of Christ had niathdiog

with being converted in the sense of *“ohangi n:

Afirsft(offahavestyBlbe Cel tic Christians did not makeée
(lit. heart friends).These movements had little intstdn making proselytes, but they had a
passionate interest in sharing both the Good News and the love of Jesus Christ. They were avid
storytellers and were intewin living out that story in their lives. The literal loved people into
following Jesus Chris. Or as Francis of Assisi once said
if you must . . . use words. o

Orientation to Scripture
Because of their great fondness for sharing the story of Jesus Christ, it should come as no

surprise that the varioukesus movements tended to pay most attention to the Gospels. However,
they did tend to have their favorites. The Nazarene Jewish Christians were especially fond of the

Gospel of Matthew because of its veryinedewi sh
communities seemed to have an affinity for the Gospel of Luke, because of its Gentile nuances.
The Celtic Christians | oved the ascendant mys

is little evidence of any Gospel preference among the Ma@imestians, but if | had to guess, |
would say Mark, because of the expressions of power and purpose contained there.

3 Episcopalians for Global Reconciliation (200Byeach the Gospel at All TimédJseWords if NecessarySt.
Louis, MO. Cf. James 2:127.

“1 Tim 3: 6 -p(hGrtedenkg lAinelo dihebophfnew plant. o)

“Rom 16:5 ( Grieleikt .A afi fpiarrscth efor ui t . o)
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Many people think that the Bike is the authentic word of God
and they worship he Bible, making it an idol*°
Alan Watts
Philosopherwriter, speaker, and expert in comparative religia8151973.

The Pauline communities, of course, paid greater attention to the letters of Paul than the other
movement s, because those | etters were address
advice to them about applying the Good News of Christ to their specific cultures and
circumstancesWhile they would have been of interest to the other communities, these
communities would have considered them to be culipeific commentary: instructivaibnot

directly applicable to their culture and conteks. such they needed to return to the soiirttee

Gospels and ask how the Good News of Christ applied to their situatidns.was likely a key

reason why the spread the Gospel so much fastetttee Chur choés of fi ci al €
Because the official Church tended to insist imposing its own ctdpgeific interpretations,

whereas the Jesus movements were more culturally adaptable.

Conclusion

The reason thed&Christianities that mighhave beed ar e wort hy of our att e
they were perfect. They were certainly no more perfect than the institutional @hosh roots

they shared. TheWad their biases. They made their fair share of mistakes. They fought
amongst themselves (like brothers and sisters so often d@t they are helpful to our
exploration.

So many Christians are like deaf people at a concert.
They study the programme carefullfpelieve every statement make in it,
speak respectfully of the quality of the music,
but only really hear a phrase now and again.
So they have no notion at all of the mighty symphony which fills the universe,
to which our lives are destined to make theiiny contribution,
and which is the selexpression of the Eternal God.
Evelyn Underhill
English, Angl&Catholic author of numerous writings on Christian mysticism, 1843

They illustrate for us the tension in which the Church has always existed: between maintaining
the inspiration ofts first love on the one hand and organizitsglf to survive over the long haul

“SWatts, Alan (1978) The Essence of Alan WatfBerkley, CA: Ten SpeedrBss

" Underhill, Evelyn (1997)The Spiritual Life Harrisburg, PAMorehouse Publishing.
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on the other. Unfortunately, human as it is, the Church deddom kept these tensions in
balance, but has tended to view them as mutually exclusive choices. And faced with the choice
between inspiration and organization it has generally chosen the latter. These movements can
give us ideas about how to set ddebalance.

Equally as important ishe possibility that studying them might help tes see our church
paradigms for what they are: fallible human constructs that we have created to describe a divine
reality. Recognizing our paradigms for the constsliftthey are is the first step toward breaking

out of them. Studying these movements can also begin to move us in the direction of what the
new paradigm of church might kot that we should try to replicasay of these movements in

our own day. Thatvould be a mistake. Yet the pictures they offer us of other ways of being
church can open our eyes and our minds and our hearts to the possibilities of a new Way.

Authentic Christianity never destroys what is good.
It makes it grow, transfigures it, andnriches itself from it.
Claire Huchet Bishop
| KAt RNBYyQa y20Stm8Bi yR fAONI NALYS
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Biblical Reflections

Philippians 3:10
| want to know Christ and the power of his resurrection and the sharing of his sufferings by
becoming like him in higleath

Galatians 3:8®
There is no longer Jew or Greek, there is no longer slave or free, there is no longer male and
female; for all of you are one in Christ Jesus.

Galatians 5:6
For in Christ Jesus neither circumcision nor uncircumct8icounts for anything; the only thing
that counts is faith working through love.

Select one of the above three passages and answer this question: If this were the single
most important and defining characteristic of Christian community, what difference
woud it make?

Questions forGroup Discussion

1. One advantage of studying these movements is to open our eyes to the extent to which
our present doctrines, theology, and practices are culturally conditioned. Using what you
have |l earned from this chapter, i denti fy
denomi nationdés or faith tradit iapmdudojthedoct r i
culture in which a developed. Discuss.

2. Each of these movements offered its own form of counterbalandiee institutional
Church.What is the appropriate balanceween the Church asovementrganism and
the Church amstitutionorganization?

3. If relationship with Christ (that is, being loved by Christ) where the single most important
aspect of Christian community, and all other aspects were secondary, how would
Christian community be different?

*Cf. Col. 3:27
““The terms ACi rucnucnicricsu nocnios ite physicall abdragteristios cotit to two different
approaches to Christian community.
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