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Abstract

This paper traces the development of Jewish Christidroty its beginnings in the earliest Christian
communities through its apparent disappearance in the fourth or fifth century. The db#sis'ss that

within the diversity which characterized the Jew@tristianity of the Church, there existed at leaste

Jewish Christian sect whose theology stood withinatteeptabldooundaries of orthodoxy of the greater
Church, that this sect existed through at least the fifth century, at which point it was declared heretical by
the Church Fathers and eventuallyeddiout despite the fact that it remained within the bounds of
orthodoxy and considered itself a part of the greater Churbke. thesis also suggests that the increasing
antipathyof the Churchtoward Jewish Christianity was the result of a variety ofriatated influences
operating over several centuries. Some of these influences included the chdemowraphicof the
Churchand the accompanying clash of cultures; the increasing isolation of Jehistianityfrom the
predominantly Gentil&Church; power strugglesbetween competing Christimommunitiesin Palesting

as well as Romebs interest ipasbrahrcernstwhichgverge wel pr i me
intentioned but which resulted in increagy narow views of athodoxy andorthopaxis; aswell as
someoutrightantirJewishfeelings.
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CHAPTERONE
INTRODUCTIONAND THESIS

Introduction

The study of Jewish Christianity in therlgaChurch is both intriguing ahdisheartemg. It goes
without saying that all/l of the first Christians w
were all Jews. The Book of Acts reports that tens
Jesus as MessiatNone arerecorded as ever renouncing theiddism.In fact, the controversial issue at
that time was alite the oppositeThe earliest Churcleouncil was called by the Aposlesto determine
whethera person could become a followebpf Jesis without first conveing to Judaism. Yet by the early
part of the second century, if thepots of the Church Fadltsare to be believed, all that renamed of
Jewish Christianity weremall, isolated pockets of Jewish @$tians® Some were relatively orthodox in
their theology.Some occupied the fringe of orthodox Christian doctrine; some were beyorfinige.

However, orthodox or not, they were held in almost universally low esteem by the Church adea wh
judging by the opinions ahostof the Patristic writers, with demonate an ebivalenceat best. By the
erd of the fourth or fifth centuries, Jewidbhristianity had apprently disappeared, if the Patristic
literature is to be believed: there are no contemporamepastson any Jewish Christian sects after that
time.

This paper will trace the development of Jewish Christianity from its beginnings in the earliest
Christian communities, through its eventual apparent disappeadanggl attempt to shed light on
several questions: What were the various groups which coohposewith derived from Jewish
Christianity? What can be said of their origins and development, andbabame of themWhat were
the natures of the theologi@&sparticularly the Christologies of these various groupg?ow did the
attitude of the Churchdthers towardewsh Christianity change from the first to the fougéntury? And
how did their changing attitudes contribute toward the eventual demise of Jewish Christianity?

These questions are difficult to answer with certainty, because originalesmaterials are
extremely scarceNo original Jewish Christian documentsrrently exist in complete formAll that
remain are fragments of Jewish Christian documéngsfew Gospels and scriptural commentaiies

'Acts 21:20; cf . JosChprh sA.i aRi t ¥y my exr ,Acfi sewinsht he Light
Essays on the Semitic Background of the New Testanfleshdon: Geoffrey Chapman, 1971): 2304. Fitzmyer
notestht great care must he exercised in the use of the BoO

from the historical information that also contains. While the Acts account is problematic in establishing specific
events as historidf tends b be more helpfuin establishing the context within which Jewish Christianity arose.
Readers may give more weight to the historical assertions of Acts when they have points of contact other sources,
biblical or nonbiblical. For example, Fitzmyer has abtished a number of points of contact between Acts and the
Qumran materials.

Earnest W. Saunder s, iJewi sh CRefigiosstStudias Revig®(3 (@98B3):Pal est i
201-205; cf. Bellarmino BagattiThe Church from the CircumcisiorHistory and Archeology of the Judeo
Christians(Jerusalem: Franciscan Printing Prd$/1);Ignazio Mancini,Archeological Discoveries Relative to the
JudeceChristians ( Jer usal e m: Franciscan Printing Press,ic 1970) ;
Chr i st Vigiliagd Chistiaiae22(1968): 81. Bagatti and Mancini believe that the archeological evidence
indicates that Jewish Christianity was much more prevalent ithttteand fourth centuries than is apparent from

Patristic sources, and wasrpaps the dominant form until the arrival of the Byzantines. Quispel argues that Jewish
Christianity remained alive and active long after the fall of Jerusalem and was instrumental in spreading Christianity

to Mesopotamia and further east, laying the gdwork for Aramaiespeaking, Syrian Christianity.
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guoted by various Patristic writefBhe anly other sources of information @arly Jewish Christianity are

the reports of the Patristic writers themselves, the majority of which are ether fecwhdr based on
tradition. There are also several canonical and apocryphal documents which aré tindxegtiependent

on earlier Jewish Christian documents or which display aspects of Jewish Christian theology. Therefore
this paper will draw on a variety of sources including Biblical evidefregmentsof Jewish Christian
documents as quoted in Patdstiocuments, the comments of the Patristic writers themselves, and certain
early Jewish documents.

The author's thesis is that withime diversity which characterized the Jewish Christiaoitgarly
Church, there existed at least one Jewish Christiah whose theology stood withithe acceptable
bounds of orthodoxy of the Church, and that this sect existed through at least the fourth century, at which
point it was declared heretical by the Church Fathers and eventually died out, despite the flact that
remained within the boundsf orthodoxy and considered itself a part of theeater Church, The thesis
also suggests th&b increasing antipathgf the Church Fathers toward Jewish Christianity was the result
of a variety of interrelated influencesearpting over several centuri€donic of these influences Included
the changing demographics of the Church and the accompanying clash of cultures; the increasing
isolation of Jewish Christianity from the predominantly Gentile Church, power struggles betwee
competing Christian communities in Palestine, as well as Rome's interest in asserting its primacy;
theological and pastoral concerns, which were-iédintioned but which resulted in increasingly narrow
views of a orthodoxy and orthopraxis; as well @a®e outright antdewish feelings.

Care must be taken in applyine tern, orthodoxy in this context, in order to avoid its
applicationin ananachronistienanner For exampleit would be inappropriate to apply modem standards
of orthodoxy to the periodf the early Church covered by this investigation. Fun amore, within the period
covered by this investigation it would be equally inappropriate to apply the standards of orthodoxy of a
later period to an earlier period (e.g., the more unified orthodoxtheoffourth century postlicaea
Church to the diversity of the first century punitive Church). Therefore, when the term orthodox is applied
to a group in this study, it is applied in caxttehat is, in terms of the acceptable standafdsrthodoxy
presat in the greater Churcéit the ime (e.g., second century Jewish Christian groups will be evaluated
against the standards of orthodoxy of the second ce@tunych).

Defining Jewish Christianity: A Review difie Literature

One of the major problems inhe study of Jewish Christianity is defining the subj&time
scholars tend to define Jewish Christianity very broadly, in primarily theological tans. For example,
Danielou speaks of Jewish Christianity as Christianity expressed in the thaughiof Jdaism; in other
words, Christian groups whose theology was dependent othéiméogical concepts and symbols of
Judaisnt. Similarly Longenecker, following Danieloas JewiskChristian those Christian communities
which existed between 20 and 135 &#l whchwore lacated in Jerusalem or considered Jerusalem to be
their mother churchQuispel, using a similar broad definition, classifies the beginnings of Christianity in

% That is, orthodox in all ways except fits observance of the ceremonial law.

4Jean DanielouThe Development of Christian Doctrine Before the Council of Nici&d 1, The Theology of
JewishChristianty (Chicago:Regnery1964), 10.

® R. N. LongeneckerThe Christology of Early JewisEhristianity (London: SCM Press970): quoted in G.
LuedemannQpposition to Pauln Jewish ChristianityPhiladelphia: Fortress, 1989), 29.
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Syria, Alexandria, and North Africa as Jewish Christiawhile such a broad concepf Jewish
Christianity has the benefiif demonstrating the deep roots of Christianity in the theological conoepts
Judaism at the time i$ too broad too permit any meaningful study and inevitably lea to statements such
as those by Klijn that early Chtianity was a Jewish Christian phenomenhdthile such a statement is
undoubtedly true, it does not limit the field of study hi any useful way.

Some scholars continue use the term "Jewish Christian" in an ethnic sense although not as
frequently as in gars pastDefined ethnically, a Jewish Christian is a member of @istian
community born of Jewish parents. Harnack, for instance, took such an apprdachulely ethnic
perspective, while certainly narrowirtige field of study, is simplisticFor example, it would hardly be
appropriate for the proposes of this study to classify as J&tigktiana person who hadenounced all
connections to akspects of Jewish ceremony ahdology.

Schoeps and others define Jewish Christianity in terms oédwty and hersy? This involves
taking at face value the categories imposed by the early Christian heresiologists. By this 4efinition, the
Jewish Christians of the earliest Jerusalem church alt accepted as orthodox, white groups which appear on
later liss of heresies ara priori considered heretical. Luedemann notes that while this approach has
enjoyed great popularity sindbe time of Eusebius, it is rdiaely uncritical arid seldom attempts to
define the concept of Jewish Christiariityany practichway ™

Finally, Simon, Luedemann and others argue that Jewish Christianity should he defined
primarily in a religious sensén this sense, Jewish Christians are considered to be those members of the
Christian Church with a commitment to the ceremolaiai, regardless of their ethnic origitisFrom this
point of view, JewishChristianityis viewed as an anfPauline movemnt? It includesper seGentile
Christians who are committed tioe ceremonial law andxcludeger sethose of Jewish background who
are not. While this position avoids the overly broad generalizatioBsaoh i e deftitiod, svithout the
grossoversimplificationof astrictly ethnic approach or thearrownes®f theorthodoxy/hereswapproach,
it too hassome disadvantageBor one ting, Luedemann argues that the Apostle Paul should not be
considereda Jewish Christian because he did not observe the Torah in his associations with Grattiles.
Paul never spoke of himself as a convert from Jud&igralieved faith in Christ to be theue successor

® Quispel, 81.
"A.F.JKI i jn, AThe -Chtruidsyt Neaf Fesiamani@$1873/74): 426.

8 Adolf von HarnackHistory o Dogma translated byNeil Buchannan (1958). Quotedlimedmann, 30.

° HansJoachim SchoepgdewishChristianity: Factional Disputes the EarlyChurch(Philadelphia: Fortress, 1964),
9-13.

10| uedemann, 30.

" Marcel SimonVersus Israel: A Study of the Relations Between Christians and Jews in the Roman Eansre
H. McKeating (New York: Oxford University Press, 1986), 265f, 390ff; cf. LuedsmaO.

2|bid, 247f. However, Simon does not claim that Jewish Christianity was univocal in #8aiism. Rather, the
tenor of each Jewi-FsahulGhnriissnt iwaans gdreopuepnbdse natntoin t he groupé

BGall:a5ff;cf.Phi . 3: 4ff. I n Paulodés own account of his coming
nor does house the term conversion to describe his experience. Ragprakf his experience as a calling. Even
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of the faith of Abrahani} may have been willing to observe the ceremonial law in his dgsalivith
Jews!® and was willing to require Jewish ethics of Gentile convérfEherefore it would he
inappropriate to define Jewish Christianity sot@sexclude him.In addition, it is not true that Jewish
Christianity was solely an arAfauline phenomenon, since (as | will argue below) at least one Jewish
Christian group, the Nazarenelgl accept Paul and his Gentile mission. Finally, this perspedties not
adequately represent the variety of attitudes towards the ceremonial law by those who diditolbserve
those who practicedt on certain occasionbut not on others; those who observed it to honer th
Jewishness of the Lord Jestisind thosevho viewed it as essential for salvation.

The effort to formulate a comprehensive but specific definition of Jewish Christianity @eeks
uniformity of theology and practice which did not exist at the tiMedem scholarship has established
that first cetury Judaism was not a monolithic movement but had a variety of competing strands of
theology and practice. It is naive to assume thafollowers of Christwho emerged from these Jewish
strands would not demonstrate a similar diversity. Perhapsre gagmatic approach time definition of
Jewish Christianity would be most appropriate. Such an approach would broadly recognize as Jewish
Christian any group of people who considered themselves to be Jewish and who considered themselves
be followers of @rist. It would then organize these groups according to appropriate subcategories, by
their attitude toward ceremonial law, Christology, etc. Such a modified ethnic definition would eliminate
from study those Gentile Christian groups who appropriated Hethisological concepts or even
ceremonial concepts without identifying themselves as Jeltiglould also eliminate from consideration
those ethnic Jews who renounced all identification with Jud&esmexample, gnepslike the Nazarenes
who practicedhe ceremonial law consistently (not as a legaluiremenfor salvation, but to honor the
Jewishness of Jesus Christ), would be considereablmervantorthodox Jewish Christian$hose like
the Apostle Paul, who considered themselves free from thireetents of the ceremonial law, but did
not renounce their identification with Judaism, would be consideredrémyorthodox Jewish Christians.
However, groups like th&bionites whose theology (I will argue below) fell outside the bounds of

in his letter to théPhilippians, in vinich he accounts all of his achievements as a devout Jew as loss and irrelevant to
his salvation, he does not renounce his Jewishness or speak of himself aean ex

14 Rom4:1ff; cf. PatrickJ. Hartin, "Jewish Christianity: Focus on Antioch in the E€&ntury,"Scriptura36 (1991):
50.

15 Cor. 9:19ff;of Acts21:2326; 1Cor. 11:19ff; Gal. 2; Albrecht RitschT,he Formation of the Old Catholic Church
(1857),quotedin Luedemann12-13. The Acts passage, m which Paul agrees to observe the purificitials

while in Jerusalem is historically problematic for the reasons mentioned above. However, in 1 Cor. 9:1911 Paul
proclaims his willingness to be as a Gentile to Gentiles and as a Jew to Jews. While this can be interpreted in other
ways, it does allowthe possibility that Paul was willing to observe the law occasionally, as a means to an end:
winning Jews to Christ. Also, in | Cor. 11:19ff Paul seems to have adopted the Jewish Passover ritual as the model
for the L ®©nithebasis @ Ggb. At ean be argued that for Paul occasionally to submit to ceremonial law,
after criticizing Peter for his inconsistency in the application of the ceremonial law, would amount to violating his
own principle. However, Ritschl argues that Paul understood t&djc decree geographically; that is, Churches
outside of Palestine would fall under Paul's authority, while those inside would fall under the aothtaityes and

Peter If this wasthecase, then Paul would have been living up to the tefrhis ageement and acknowledging the
authorityof James and Peter when he submitted to the purification rituals.

¥®George P. Carras, AJewi sh Ethics -8%chap. inGe fhessdlopicaCo nver t
Correspondenceed. RaymondF. Collins (Leuven, Belgium: Leuven University Press, 1990):-306.

7 Origen, inMatth. Comm Ser.79 (PD, 131).
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orthodoxy,would be considered lasbservantheretical Jewish Christianand the Elkesaitesyho (I

will argue below) adopted some Jewish Christian ideas, but did not acknowledge Jesul!@ssihie
and did act consider themselves a part of the greater Churalg @ considered to be a Jewish group,
albeit a syncretistic one; and not Jewish Christian.

Survey of Sources

The definition of the team Jewish Christian has no small impact on the issue of s@hees.
modified ethnic definition of Jewish Christiani#glopted by this study allows more focused attention to
be given to a more manageable nundfesources associated with more closely related groups than would
be possible with Danielou's diffusive definition. In addition, sources for this study are liffiaitetthe
most past to sources which can shed light on specific, identified Jewish Christian glfowpser, some
attention will ke given to documents which cannot be attributed to a specific group, but which nonetheless
establish important background infieation on Jewish Christianity.

Biblical Sources

Theterm Jewish Christian is not used in the New Testament. HoweveBadble of the Acts of
the Apostles doegrovidesome light on the context and origins of Jewish Christianitye Biblewill be
one d the major sources of background data f fi C hllaipBaekground:Analysis of the Biblical,
Archaeological, and Other Data."

Jewish Christian Gospels and Related Documents

Jewish Christian group#eft little direct literary evidence.What remains ardragments of
documents which are quoted by the Patristic authtaish Christian groups produced several-non
canonical GospelsAlthough these have all been referred to by the Patristic authors dSobjel
according to the Hebrewshese are actuallyt deast two or three different recensioofsthe Gospel
accordingto Matthew each associated by Patristic d&Ndthor s
only is this evidence fragmentary, but there is also some confusion over which documenht§agme
should be associated with which group. Therefore, great care must be taken in using this éMdence.
Jewish Christian gospel materials will be the primary focus of "Chaptelhe Theology of the Jewish
Christians: Analysis of the Jewish Christiangpels.

In addition to these Gospel fragments, fragments from the Naz&@mneentary on Isaidhare
useful in documenting certain aspects of that group's theology.PEbado Clementinditeratures
specifically theHomilies and Recognitionsare helpful n establishing theheological concepts of the
Ebionites. Information from these sources witle included in fiChapterlll i Who Were the Jewish
Christiars?0a n €hafiter Vi CorroboratingheChur ch Fat her s. 0

Other writings, which cannot be attachedatspecific Jewish Christian group but which may be
used to establish characteristics of early Jewish Christianity includgidaehe the Epistle of Barnabas

Bp. Viel hauer an dChGtian Gospele ch&reNew TestamenAgoayipha Vol. 1, Gospels and
Related Writingsed. W. Schneemelch@hiladelphia:
Fortress, 1991) 13478.

19 Jerome,in Esaiamin A. F. J. Klijn and G. J. ReininkRatristic Evidence of Jewish Christian Sedtseidon,
Netherlands: Brill), 109, referred to in subsequent not&Eas

w
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the Shepherd of Hermasand othersinformation from these sources will be found fin@apterll 1
Background: Analysis of Biblical References and Early Church Docuraents.

Apologetic and Patristic Literature

Most of the information available on early Jewish Christianitsne® from the Apologetiand
Patristicliterature. For many masons great care nastaken in evaluating thiaformation It is in no
way comprehensive. It is not the direct product of JeWististian groups. Many of these reports are not
eyewitness reports but secena@ndinformation Not least important is the fact that these e reports
of the winning side, those who in the end declared all Jewish Christian gimuys heretical, and
thereforemay be subject to some self justiftoan. Nevertheless, they form the largest part of what
limited information is available, anglo trey must be usednformation from Apologetic and Patristic
sources will bdound primarilyi n i CIW & phe€heology of the Jewish Christians: Analysisthe
Jewish Christian Gospel&tme of themajor writers quoted include: Justin MartyrenaeusTertullian
Hippolytus, PseudoTertullian Euselius, Epiphanius, Jerome, and AugustiSe®ndal studies which
werei mportant in the devel opment niokk Patridti¢ Evidesce fot i on i
Javish-ChristianSecs, Pritz'sNazarenelewish @ristianty, Vielhauser and Strecked s i Jewi sh Chr
Gospels,"and Luedemam $Oppositionto Paulin Jewish Christianity®

Jewish Talmudic
Literature

A study of JewishChristianity would not be complete without consulting early Jewtisirce for
potential infamation, though many researchers have neglected to dagoof the problem lies with the
difficulty in using Talmudic texts, in any preciseannerfor historical &idence.In the case of Jewish
Christianity the references are few:oab a dozen Talmudic textPrimarysources for this data include
Pr i Nazabew Jewish Curistianityand Shiffma n Wiso Wasa Jew?' However, the Talmudic texts do
provide some weful corroborative evidence, whichs o f f er e d 1 iBackgiudlmaysieaf 11
the Biblical, Archeologicaland Other Data."

ArchaeologicabndHistorical Sources

Archeological sarces provide some useful information about the prevalence and geographic
extent of Jewish Christianity in Palestine and theaaunding areasn the first four centuies - time
covered by this study primarys our ce f or t hi s d aArchaeaogital Distogeriestla n c i n |
Relative to the JudeGhristians™ with some supplementary data frasther sources. This data will be
c o v er e dpterlln Batkground: Analysis of BiblicdReferences and Early Church Documerstsd
fi Ch a pt@mobokatingt he Chur ¢ Ehapfea YV Wik abe draw on historical data from
J 0 s e Pdwists\V@ars

2 Klijn and Reinink; Raymond A. P, Nazarene JewisBhristianity: From the Endf the New Testament Period
Until Its Disappearance in théourth Century (Jerusalem, IsraeMagnesPress,1983); Vielhauerand Strecker;
Luedemann.

21 LawrenceH. Schiffman,Who Was a Jew? Rabbinic and HalakPerspectives on the Jewish Christian Schism
(Hoboken. NJ: Ktav Publishing House, 1985).

% Mancini, Archaeology
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CHAPTER TWO
BACKGROUND:
ANALYSIS OF BIBLICAL REFERENCES AND EARLY CHURCH DOCUMENTS

The Bible,while it provides no informatioon any specific Jewish Christian groups, does provide
useful backgroundnformation about the context out of which Jewish Christianity dredprimitive
Christian Church emerdeSimilarly, analysis otarly Churchdocuments can provide additional useful
contextual information.

Biblical References

The Scriptureshemselves doot shed much light on the specific subject of Jewish Christianity,
but they do provide valuable backgnd information. The Book of Acts records that in the earliest days
of the Church, all believers were Jews; that is, they obsemnea@quirements of the Jewish ceremonial
law.? In fact, until the council at Jerusalem there appeared to be an assurhati®entiles wishing to
become followers of Jesus would first have to agree to follow the requirements of the Jewish ceremonial
law 1 in effect, converting to Judaisrhe council determined that Gentiles could become followers of
Jesus without first becdng Jews” Later, a wide variety of local church communities evolved: some
mixed Jew/Gentile somealmost entirely Gentile, and some composed almasitely of Jews. Of the
Jewishbelievers many appear thavebeen Lawobservant®

The New Testament reats several names given to the early Church: The #Wkgzarene$!
and Christiané® In the Actsstory, the prosecutoFertullusaccuses Paul of beirig aingleaderof the sect
of t he N°%Whieriteis possible that Tertuls could have invented thazarenes for the
occasionThis seems unlikely for three reasoRist, Paul does not deny that such a sect eXiStscond,
the name Nazarene (HeNozri/Norzrin) is used in some Talmudic literature in which the incidents

2 Acts 2:5ff. One would assume that they did meatthe ceremonial law as essential to salvation.

24 Acts 15:135; cf. Gal 2:7ff; Albecht Ritschl,The Formation of the Old Catholic Chur¢h857), quoted in
Luedemannl12-13. As previously noted, Ritschl argues tidulunderstood the Apostolic decree geographically;

that i s, churches outside of y@mlweukthe fleesfrorwtheurbgdirerheatltol unde
observe the ceremonial law), while those inside would fall under the authority of James and Peter.

3 Acts 15:1; 21:20; Gal. 2:4; 5:12.

®Acts 9:2; 18:25,26; 19:9,23; Zhristiandty, i®A2ts in thé Lightbfatee p h A
Qumr an Scr oEskays oo the Semitic .Background of the New Testathemidon: Geoffrey Chapman,

1971): 2713 0 4 . Fitzmyer notes that the Qumran commisefi ty al sc
so the term may have been familiar to the early Christian community.

2" Acts 24:5.
% Acts 11:26; cf. Acts 26:28; 1 Pet. 4:16.
# Acts 24:5; cf. Epiphaniuspan 29.6.2 PE, 171).

30 Acts 24:5ff; cf. Epiphaniugan 29.6.35 (PE, 171).
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described may have happenedeadyas110 CE.* Third, several Patristic writers confirm that both the

terms Nazarenes and Christians were early names applied to the followers of Christ and that they were in
use at the same timiéEven ifthe incident described in the Acts story wasrhistorical, the stay itself

makes it clear that the term Nazarene would have been accepted by the earliest Christians as an
appropriate name for themselves.

If this is true, then it seems quite possible that these three terms may have repreaented
branches of the Church as earlysasCE . (the appr oxirial)d@tTieet d atme fidlaz 8ra h ¢
may have been used at first bgponentsof the early Church as a derogatorymdor the Church as a
whole (viewed then as a sect of Judaism). Meanwtiile Church members (alewish Christians at that
time) may have referretb themselvesaB di sci pl es of t he Wa@GreeknaBieé mi | ar |
was first used at Antioch, which was probably the first Gentile miskiaras first used by nehelieving
Gentilesi a contemptuous term for followers of Christt seems pl ausi ble that a:
came to be exclusively identified with Gentile be
in Palestine as @rmfor Jewish believes in Christ*

It should be notetiere that the Bookf Acts reveals U k £téndency to present a pictufethe
early Church that minimizes the conflict between Paul and the other Apostles whichttedle@usalem
Council. Acts tendsto portray Paulin a Pdrine mannerand Peterin a Pauline maner. Baurargueson
this basis that Acts was the product of a Paulinist in Rome who wished tmireintine differences
between Peter and Paul, to def&alilagpinst the objectionsf Jewish Chrisang and to mke possible a
rapprochement between the Paulinist and Je®@Hstistian factions in Romedde speculates that by the
second and third generations, the various Christ@atiohs in Rome found themselves faced with the
need to draw closer togeth aml that Acts was an attempt to priole a basis for such a consenSus

TheGospel according to Matthew provides another view into Jewish Christianity in the early
Church There are a numbafrreports from the Church Fathers that the various Jewish Christian groups
used one of several different gospels which were called by the nhame Gospel According to the Hebrews,
each of which was related in some degree to the canonical Gospel According to MaTthewazarene
Jewish Christians had a gospel, written in Aramaidetsrew, which (as | will demonstrate later) was
very close to the canonical Matthévgo close, in fact, that many researchers beitesgginated in the

%b Av. Zar. 16b17a, PritzNazarene96. Pritz dates theerminus ad querof this text at no later than 130 C.E.,
given the appearance of R. Eliezer b. Hyrkanos, but suggests that the féctrtbations the arrest of R. Eliezer
which occurs about 109 C.E., medhstext may have originated even earlier.

32 Tertullian, adv. Marc. 4.8 (PE, 109); cf. Eusebiugnomas (PE, 151); Epiphaniuspan 29.1.3; 6.2ff PE, 169);
Jeromege situl43 PE, 207).

33 Cf. Pritz,Nazarenel1ff.
34 Pritz, Nazareng14-15.

35 FerdinandBaur, Paul, theApostle ofJesusChrist: His Life and Work, His Epistles and His Doctrieans. A.
Menzies,quoted in Luedemann;6.

% Vielhauer and Strecker, 134ff. Various authors distinguish either two or three different gospels called by this
nameby the Church Fathers.
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same line of tradition which produced the canonical ver€iam the other hand, the Ebionite Jewish
Christians had a different gospel, written in Greek, which was related to the canonical Mathew in some
respects, but differed greatly in others, containing some heretical m&terial.

Most moden commentators agree that the author of the canonical Matthasva second
generation Jewish Christian writing arow@IC.E. in or near Antioch in Syrialhis was a time following
the rabbinic reorientationof Judaismat Yavne, after which Jewish Christians had eitheft or were
excluded from thesynagoguesThe aithor was, in one sense, attempting to provide his predartyna
Jewish Christian commmity with an alternative to rabbinical authority by portraying Jesus as the new
Moses and the Church as the new Istadlatthewds church appea to be taking a middleground:
positioning itself as both a part of the greater Church, by opétselfjto the Gentile missiof?,while at
the same time positioning the Church as the legitimate heir ttudiidhent of Godo6s pr omi s e
by emphasizing the ethical aspeof Christianity?* Clearly, Matthewd songregation expressed a tension
which was common to early Jewi€hiistianity: on theonehand, they considered themselves followers
of Christ, on the other hand, the believkdt they remained Jes.

Primitive Texts

While the work of Jean Danielou in the ared Jewish Christian theologis open to some
criticism in tens of definition and methodolody,it does provide some illuminating insig into the
theological paradigms of the primitive Churéuanielou deihed Jewish Christianity &hristian thought
expressing itself ifiorms borrowed from Juaism* By examining extantiocuments from the prirtive
Church, he was able to learn much general information aaolytJewish Christian theological concept
Whil e the limitations of this study do not permit a complete review of Daniglwork, a few of his
findings provideusefulbackground infomation.

Clearly, Danielois definition of Jewish Christianity would have limded the early Christian
community in Jarsalem.Dominated by James, the brother of Jesus, and composed primagitynaf
Jews, it was orthodox in its Christian doctrine, but contirteddllow a predominantly Jewish lifestyle.
The Jerusalencommunity held the most prominent position in theimpitive Church until the fall of

37 Vielhauer and Strecker, 157ff. Some, pointing to certain Aramaic/Hebraic expressions, take the Nazarene version
to be an earlier, more primitive version of Matthew. Most, pointing to potential textual emendations (e.g., doublings
etc.) take it to be a later version.

% Vielhauerand Strecker, 32ff.

% Matt. 16:1719; cf. 5:1720.

“OMatt. 24:14; cf. 28:19.

““Reginald H. FulHlag p.e r 8 a tBti tbdeds JadesiiMaya (SanrFyancisco: Harper and
Row, 1988), 951.

“2 This remains a tension for modern Jewish Christians, who recognize Jesus as Messiah and consider themselves
partof the Church, but do not believe that they have ceased to be Jews.

43| uedemann, 29.

4 Danielou, 9.
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Jerusalem in 70 ., and the expulsion of that community from the cbanielou believes that the
JewishChristiars encountered in the second century by Justin and referredRathgticauthors as the
Nazarenes are tfiescendants of thsjommunity*®

However, even as the stature of the predominantly Jeleislsalentommunity diminished and
such predominantly Gentile Christian commities as RomeAlexandria, and Antioch began to gain
promirence in the late first ancady second centuries, Jewish ideas and concepts continued to have a
strong influence on Christian thinkingn fact, Danielou found that the primitive Churohas so
extremely dependeriin Jewish theological concepts that it is impossitdedefine theterm Jewish
Christianin any way that distinguishes from the tem Christian*® So while Christianity had spread
across the entire Mediterranean basin by the end of the first century, and while it was composed primarily
of Gentile Christian communities, itas not until later in the second century that these Gentile Christian
communities began to reformulate their inherited Jewish Christian theology within the Hellenistic
paradigms native to their cultutéeWhi | e Dani el oub6s appr oasioghstudg@ary no't
the doctrines and practices of specific groups, it is helpful in thahitnstrate that the Christian Church
in its earliest form was a Jewish Christian phenomenon. And even thibeGhurch had become
predominantly ehnically Gentile, it emained theologically Jewishh@stian for some tim.

It would beincarrect using eithelD a n i edefoitiod er that offered by this studig speak of
earlyJewish Christianity as a unified movemenhie earlywriters identified a number of differegtoups
within Jewish Christianity, each with distinctive characteristics, but considered them all related to some
degre€? It is certainlyunderstandable that Jewi€tnristianityshoulddisplay a wide variety of theology
and practice, since the Judaismtbé time out of which it emerged also displayed a wide variety of
theology and practicdt must he assumed that JewishriGtians who emergeftom the partyof the
Pharises would express their theological ideas in ways related to die theological pasadigthe
Pharisees, whether consistent with or in reaction to those ieaitarly Jewish Christians who emerged
from the Essene party would be expected to show the influence of the theological paradigats
group. And both of the above would difffrom the theologicalexpressionsof Jewish Christians
emerging from the Zealot party. In fact Danielou suggestssibisactly the case.

Thus we find Palestinian Jewish Christiank a somewhat Pharisaic and legalistic

> Danielou, 89.
A F.J.Klijn,A T h e of Yewish@hristianity, New Testament 20 (1973/74): 4431 .

" Danielou, 910. According to Danielou, Christianity remained a "Judaistic religion" through the middle of the
second century. The Chur ch r e maChurehdconfindedodusei tisetHelzev i n t h
Scriptures, which remained an indispensable pan of the Christian heritage. Second, the earliest Church borrowed
from the thought forms of the expressions of Judaism contemporary with Christ (e.g., Pharisaic, Esednism, a
Zealotism) in order to express its theology. Third, the Church remained engaged in continuous and open dispute
witht he fArabbinical, |l egalistic Judai smo which developec
influence on Christianity tlough the fourth century. The Haggadic literature continued to influence Christian

writers. Apologetic and Patristic authors such as Justin, OrégetEusebius were in contact with Jews and Jewish

literature: Justin was in contact with Trypho the Jewg@r consulted Rabbis for exegetical advice; and Eusebius

was strongly influenced by the Haggadic literature. However, thesenow minor parts of a whole that had ceased

to have an authentically Jewish character.

8 Klijn and Reinink, (1973), ix.
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tendeancy; apocalyplist and messiahgroups in Asiavlinor with Zealot characterissc
Christians under Essengfliuence, responsible at Rome for the Shepherd ahbgiand

at Edessa foOdes to Solomorand even a rabbinical type in the Aramspeaking
churches of eastern Syffa.

It is clearthat the diversity withinfirst century Jewish Christianity és, in fact, parallel the
diversity within first centundudaism.

“9Darielou, 10; cf. Acts 15:45 which refer, to believers who were members of the party of the Pharisees.
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CHAFTER THREE
WHO WERE THE JEWISH CHRISTIANS?
EXAMINATION OF THE CANDIDATES SUGGESTED BY THE CHURCIHATHERS

The following chapter will review the different groups identified by the Church Fathdesnash
Christian It will attempt todeternine which these grouparelikely actually to have existed and whifih
t hi s definitiahpf@awish Christianityit will also attemptto provide soménsightsinto the origin,
composition and theologies those groups

The Church Fathers identified several groups as being Jewish Christian. Sonic groups they merely
name.However, aslijn andReinink point out, the Church Fattseprovidesignificantinformaton about
five distinct groups: €rinthiars, Ebionites, NazareneSymmnachians, and Elkesait&ln evaluating the
data provided by the Church Fathers about Jewlsistans, the reader must bear in mind that in all of
thesecases the Church Fathersrevevriting against Jewish Christianity in order to prave heresy and
to declare specific Jewish Christian groups heretical. In some casss,wdre jusifying the
determinationmade by earlier writers. Other patristic authevere known to have had a tendency to
fabricate groups of followers around single known heretics; invent heresiarchs from group names; or
contrive links between groups (e.g. one descending from another), in order to show a progression of
heresy’* Therefae the patristiainformationmust be evaluated closely.

Cerinthians

The Ceinthians are one of several Jewish Christian groups described by the Church Fathers as
heretical. References to th€erirthians ae found in the writings of Irenaeus, HippolylussdRide
Tertullian, Eusebius, Epiphanius, and Jerome.

The earliest reference to the r@ehians is by Irenaeus around 19ECin his work Adversus
Haeresim®* He referstodc er t ai n Cer i nt hus 0 *whotdaehingirs Asia Kihar, i st i an
proclda mi ng the world was not <created by the fisupren
Jesus was not born of agin and that he was merely a very righteoud &ise humanJesus and Christ
were two separate entitigShristwasevidently some fornof spiritual entityi descendedn Jesus in the
form of a dove after baptisnthen Jesus Christ preached the Fatherpafdrmed miracles. Christ left
Jesus before his passion and de@itten God raised Jesus from the d&ddaterin the same document
Irenaets included Cerinthuamongthose who believed that tHi€r e at o r GiFathen deret thoe

separate entitieS. Irenaeus placed Cerinthus as a firshtury contemporgy arid acquaintancef the

*0Klijn and Reinink, ix.

1. Brandt,Elchasai, ein Religionstifter und sein Wedkoted in PritzNazarene37. Epiphanius was especially
known for ths tendency.

%2 adv. haer1.26.1 PE, 103).

%3 adv. haer1.26.12 (PE 103ff). While Irenaeus does not explicitly call Cerinthus a Jewish Christian, he implies
this by discussing him in the context of the Ebionites.

¥ adv. haer1.26.1 PE, 103).

%5 adv.haer 3.11.2 PE, 105). This group would have included Marionettes and Gnostics, among others.
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Apostle Johri® However Irenaeusnever specifically iderfied the Cerinthiansas a Jewish Christian
group.

Hippolytus

Hippolytus (225 CE.) was the first of the patristic authors to characterize the Cerinthus as a
Jewish Christian’ Howeve beyond this identification, Hippolytus added little to thrdormation

Irenaeusprovided. He merely repeatedenaeud s raogsswith some minorchangesapparently
designed to idify the Cerinthiansnoreclosely with Gnostics®

Pseudeérertullian

Pseuderertullian (@. 200/2507?) attempted to establish Cerinthus as #aepessoof Ebion.
*However, many argue that this is doubtful, since mosdy €hristian writers suggested direct linkages
between similar heresies, whether or not they had seliteceof suchlinkages°

Eusebius (ca. 320 CEglso gives little newnformation, except to state that the Cerinthians
existed at the same time as fHgionites™

Epiphanius

Epiphanius (ca. 376 CE.) associaterirthuswith Judaism,on the basis of his sayirthat the
law and the prophets were given by angelglijn andReinink notethat Epiphanius accused Cerinthus of
causing confusion in the Church of Antioch by saying Gentiles should be circuffitiseihg he Jews
in Jerusalem against P&filand being one of thépseudeaposle® d e s c rPaut™eEpiphdriys
recanciled the apparent differences between Judaism and. Cerinthian Gnosticism by claiming that
Cerinthu®Gnostic doctrinesverea later development

%6 adv. haer3.3.4 PE 105).

*ref. Prol. 7.79 (PE 111).

8ref, 733.12 (PE, 111:112); 10.21.13 (PE, 121).
*?adv. omn. haeB (PE, 123).

%0 pritz, Nazaene 37.

® hist. eccl3.28.1 PE, 141).

®2Klijn and Reinink,9; cf. pan.28.1.3 PE, 163).
83 Klijn and Reinink,9; cf. pan.28.2.3 PE, 163); Acts 14:24.
® Klijn and Reinink, 9; & pan.28.4.1 PE, 165); Acts 21:28.

8 Klijn and Reinink,9; cf. pan.28.4.12 (PE, 165); 2 Cor11:13.
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Epiphanius noted that like theEbiontes the Cerinthians usedn edited Gospel of Matthew.
However unlike the Ebionites, Wwo (as | will later show) removed Jesgenealogies, the Cerinthians did
not remove Jesusd gen e ailpmeyletuevwdbesasd Josephayd Marg | i e v e d
They believed that Christ had not yet been raised but wosédwith the generaresurrectiorf’ In
addition, they rejectethe authority of the Apostle Paffi.

Apparently Epiphanius had little direct knowledge of @ezirthiars. He appeals to have attached
to them a number of heretiddeas which were prevalenhiAsia Minor®®

Jerome

Jerome, writing in the latlurth and early fifth centuries mentions the Cerinthians briéfty,t
appears to knowothing beyond an association with Ebion.

Beyond establishing the fact that Cerinthus wagstedentury JewiskChristian heretic in Asia
Minor there seems to be little bfstorical \alue for the study of Jewish Christianity in the e&@tyristian
writings. Theeariest writers seemetb know of no group by the name, baly Cerinthus himself. The
information desching Cerinthian beliis is contradictoryKlijn and Reininkargue that most of the claims
advancedy the Church Father, in regard to the Corinthians as a group appear to lspendations’

Ebionites

Another group described as Jewish Christian by Gherrch Fathers was thgbionites The
Ebionites are mentioned by the Church Fathers more frequently than any other dratrstic
information on the Ebionites comes from the following authtvenaeusTertullian, Hippolytus,Origen
Eusebius, Epiphansyi and Jerome, as well as other,-contemporaryvriters

The first writtenreportsspecifically mentioning the sect of Ebionites were writtenlrepaeus
(ca. 190 CE.)lrenaeus compared the Ebionites to the Cerinthiaoting that the Ebionites diffed from
the Cerinthiansgn their view of creation, holdinghat the world was created by Goxhther, than some
secondary demiurg@ The Ebionites also believed that Jesus was merely the son of Joseph and Mary,
"rather than of the Holy Spirit @ahMary. Therefore, Irenaus concluded that the Ebiorsteould not be
saved, because)(they did not believe that God became man in J&usstand (2) they rejected the

% Klijn and Reinink, 10; cf. 30.14.¢PE, 181).

" pan.28.6.1(PE, 165-166).

% pan.28.5.3(PE, 165).

9 Klijn and Reinink, 12.

P adv. Luc.23 (PE, 203);epist 112.13(PE 201);in Matth. praef. PE, 215):de vir. ill. 9 (PE, 211).
" Klijn and Reinink,19.

2Klijn and Reinink, 19; cfadv. haer1.26.2(PE, 103-104).

3 Klijn and Reinink, 20; cfadv. haer3.21.1 PE, 107).
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virgin birth.” The Ebionites used only the GospéMatthew!” They repudiated P&as an apdate from
the Law’® From Irenaeuscomments, it would appearthat the Ebionites celebrated the Eucharist with
water, rather thawine.’’ Finally, Irenaeus noted that the Ebiies practice circumcision, persevere in
the customs which are according to thaw.and pactice a Jewish way of life, even adoridgrusalenas

if it were the house dBod."®

Tertullian

Tertullian (ca. 200 CE.) was the first to suggest there existed an agieabn namedEbion”
Tertullian suggested that John 1:4nd the Word écame flesh and dwelt among.us ). was. waitten
against Ebin.®’ Tertullian confirmsthat the Ebionites believed that Jesus wasere maft and that they
rejected Je s*uasowellvas higrdsurrectiof’ rtHe hiso confirms that they defded
circumcision and the Laf/.

Hippolytus

Hippolytus (225 CE.) confined himarksprimarily to Ebionite theology an@hristology. He
also considered Ebion to be a rgmrsofi® and restategoreviouswr i t er s & that €lsomites i o n
believed that thevorld was made by the true G88iHe adds that theyebl i eved that they
according to th&.aw. *6They believed Jesus wasranlike othes, justified bypracticingthe Law, and
was called the Christ because he was the only human tehesieept the law perfectly If any other had
kept the Lawperfectly, he would have been the Chrigherefore they believed they also could become

" Kilijn and Reinink, 20; cfadv. haer4.33.4 PE, 107); 5.1.3PE, 107).
> adv. haerl.26.2 PE105); 3.11.7 PE, 105f).

"% adv. haer1.76.2 PE, 105); 3.11.7RE, 105f).

" adv. haer5.1.3(PE, 107).

"8 adv. haer1.26.2 PE, 105).

" de praesc32.35 (PE, 107f); 33.11(PE, 108).

8 de carne4 (PE 111).

8 de carnel4, 18 PE, 109f); de praesc33.11 PE, 109).

82

de virg. vel.6.1 PE 109).

% de praesc32.3.5 5(PE, 107f).
% de praesc33.35 (PE, 108).
®ref. 7.35.12 (PE, 113).

% ref. 7.34.1 PE, 113).

8 ref. 7.34.1(PE, 113).

a
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Christs®

Origen

Origen mentioned th&bionitesin several documents written between 225 266 CE. He
repeated ass@hs of earker writers that the Ebionites egjied the virgin birth?® observed the Lat® and
circumcision™ and rejected Padf.

Origen was the first to note that the Ebionites observed Faster on the Jewish Passover as away of
imitating Christ,*® and that they believedthat Jesus was seminly to the lost sheepof Israel?* He
described a Gospel accordibg the Hebrews, which was an edittmm of the Gospel according to
Matthew, and quotes froiih severaltimesin various docurants®® However,it is not clea whether he
was ascribing these texts to the Hiles or tosomeother Jewish Christian sect. fact, Klijn and
Reinink argue that the Gospel According to the Hebrews quoted by Origen should not be ascribed to the
Ebionites, as it contains ideas dissiamito those othe Ebionites® Elsewhere Origen notes that there
werefitwo kindsof Ebionites, some confessing that Jesus was born of a virgire a®and others who
deny this but saghathewas born like other peopt8’ | will argue later that onef th e Twé kindsof
Ebi onitesd ment i on eNhzatkenes, &d tha the texts quoted by Origdn dalang to
their version othe Gospel Accordingo the Hebrews.

In documents written between 32hd323 CE. Eusebius provides some additiondbimation
on the Ebionites.According to Eusebius, the Ebionites liviedthe village ofChooba(a.k.a. Kochaba),
which was east ofthe Jorcan®® Like Origen he also rakes reference towo groups of Ebionites, one
heretical and one relatively orthod@hefirst group believed that Jesus was a mere man, born of Joseph
andMary, justified by hisobservancef the Law?® They believed that people could not be saved by faith

8 ref. 7.34.12 (PE 113).

8in epist. ad Titun8:11 (PE, 133);hom. in Luc.17 (PE, 127).

®in epist. ad RomB.11(PE, 133);c. Celsum 2.1 (PE, 135);in Matth.16.12 PE, 129f).

> hom. in Gen3.5(PE, 127).

®2hom in Jer19.12 PE, 127); c. Celsunb.65(PE, 135).

%in Matth. Commser. 79 PE, 1310).

% De princ.4.3.8(PE, 125); cf. Matt. 10:6.

%in Joh,2.12 (PE, 127); iMatth. 15.14 PE, 129); cf.hom. in Jer.15.4 PE, 127).
% Kilijn and Reinink, 25.

97¢c. Celsum5.61 PE, 135); cf.5.65;in.Matth.16.12(PE. 131).

% Onomas172.13 (PE 151).

% hist. eccl327.2 PE, 141).
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alone but that salvation requiretbservancef Law!® They rejected Paul as an apostaten the Law
and did not accept his epistids.They used only the Gospef the Hebrews and little els&. They
celebrated both the Jews h Sabbat h a AtAccording to [Eisebiasdtise otbes, ypparently
more orthodox gr oup heébsuEiyofohaformerand didanet aényl tbad thet Lord
wasbornod virgin and®the Holy Spirit.o

Eusebius spoke of two Gospels used among Jewish Christians. One of these was the
aforementionedsospelof the Hebrews!® The other Gospel, which he doest mame, was written in
Syriac or Aramaic and used among Jews who believed in ®htisiot by any particular setf.

Epiphanius (ca376) provided new information on the origins of the Ebionites, According to
Epipharius, the Ebionite originated at thetime of the destruction ofelusalem® @ Al 1 t hose wh
believed in Christ (Jewish Christignsad generalljcome . . .to Pella of theDecapoli® where they
became the Nazanes (another Jewisth@stian group which will be discussed below). Ebion joined the
Nazarenes thereub eventually moved to Kochab®.Living in close proximity to the Nazarenes, the
Ebionites had some interaction with them, the extent of which Epiphanies does riot maké’ clear.
According to Epiphanius the Ebionites eventuasttled ina number of areas, including Nabeata

Paneas, Mabitis, Kochaba, and Adraa. From thaileey eventually moved to Asia, Rerand Cy|c|)us.110

As to Ebiorite beliefs Epiphanius repeategarlierwr i t er s 6  atle £leianites usedsn t h at
edited vermon of the Gospel according to Matthew whichdaid they called the Gospel According to the
Hebrews'* but he provided more infmation about its contents. The Ebionites claimed that the Holy
Spirit fAentered i,nnticating a potentiadly agquionistici belief that pesudic not

become Christ into hisaptism‘*? Epiphaniesnoted thatheir gospel also omitted thnealogyof Jesus,

10 hist. eccl.327.2 PE, 141).
11 hist. eccl.3.27.4 PE, 141).
192 hist. eccl.3.27.4 PE, 141).

193 hist. eccl.3.27.5 PE, 141).

104 hist. eccl.3.27.3 PE, 141).

1% hist. eccl.3.25.5 PE, 139).

1% theo.(PE, 149).

197 pan.30.2.79 (PE, 177).
198 han.30.2.29 (PE, 177).
1% pan.30.2.9(PE, 177).
1%pan.30.18.1(PE, 187).
1 pan.30.3.7(PE 179).

112 han.30.13.1(PE, 181). This would not by itself constitute proof of adoptionistic beliefs. However, elsewhere
Epipharius indicates that the Ebionites believed that Jesus become the Christ through his work.
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which Epiphanius interpreted as a rejection of vitgjith.**®

The Ebionites aprently rejected the eating ofeat since their gospgiortrayed manymajor
characters as vegetariadehnthe Baptist rejects the eating of méag., locusts are omitted from his
diet)** At the LastSugper Jesus wonders if he should eat fré#&eter was also describedaas
vegetariart’®

In addition to the Gospel of the Hebrews, the Ebionites also used other books sudisas the
calledPerodi of Peter, which were written by Clement, but tleeyrupted the contents leaving not much
that istrue 8’ This wouldindicatesome association tveeen the Ebionites aride writersof the Pseudo
Clemenine literature, but the exalationship is not made cledf.

Epiphanius described Ebioni@hristologicalbeliefs axonfused;’in largepart because of the
influence of Elxai (the purported leads the Elkesaites, another group identified as Je@ististian by
the ChurctFathers, to be discussed beld®)E x a mp | e s inflfencedh Bbimriitéhiking
included the following Christologicalonceptions® (1) Adam was Chris{(2) Jesus was manon whom
Christ descended and (3) Christ was a spirit, thediesttion the Lord of the angels, who entered into
Adam and into the piarchs, again assumed the form of Adam (Jesas)crucified and returned to
heaven'?’ It was on the basisf such béefs as the above that Epiphanius attempted to link the Ebionites
to the @rinthians Henoted that the Ebionitderbadethe eating of meat®*He repeated earligvritersd
contentions that thEbiornitesadheredo Judaism, lived according to the Law, kéyt Sabbathpracticed

circumcisiont?* andrejectedPaul®

13 phan.30.13.6(PE, 181).
14 pan.30.14.4 PE, 181).
115 pan.30.22.35 (PE, 189).
16pan.15.1.3 PE, 183).
7pan.30.15.1 PE, 183).
18klijn and Reinink, 31.
19 pan.30.3.1(PE, 177).
120Han.30.3.2(PE, 177).
1215an.30.3.56 (PE, 178).
122¢f, pan.30.14.2 PE, 181); 30.16.3FE, 183); 30.18.5RE, 187).
123 pan.30.15.3 PE, 183).
124pan.30.2.2 PE, 175f).

1% pan.30.16.89 (PE, 185).
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The question must be raised as togberceo f E p i jnforanationuegabding theebionites.
Was it the result of firsthand knowledge of the sect, or did he obtainftdrenationfrom othersources?
If it was from other sources, were those sounmegemporary Theanswergo these questions cannot be
establishedirmly. Many researchers believe that Epiphanius did not have first hand contact with the
Ebionites'® and that most of what he wro@bout the Ebionites he drew fromritten sources?’
Epiphanius appears to have drawn, in lgvge on the works ofrenaeusand Hippolytus?® dating from
about 190 (E. and 225 (E., respectively’® Another was the soalled Gospel of the Ebionites, along
with some other Ebionite materials, whichyr@ may not have been contempmeaus-° On the other
hand, some of Epiphani@snateriali information which appears to have been current in the Jewish
Christian communitiesf his dayi appeargo have passed taim orally."*" In addition, during portions of
his life he was in a position twome into contact with Jewish Christiaaasd others who might have had
first hand knowledgef Ebionites. Epiphaius was born in Judeand lived and traveled in the Middle
Eastfor many years, finallynovingto Romein 382 CE. His native tongue was Syrian, and he dlad
some knowledge of Hebret#? He spokeof the Ebionites in the present tense, as though thepsisiled
in his day, mking it is possible, though not certathat they did.

Jerome

Jerome added nothing to wresrlierwriters stated about the Ebionitéte spoke of them only in
the most generalerms and appearedo know no clear distinction betweemet Ebionites and the
Nazarene$®

Conclusions

The largely oherent pdrait of the Ebionites provided by the Church Fathers establishes the
existence of the Ebionites (and paps some related grogp$rom as earlyas the middle of the first
century to perhaps as late as the end of the faenrtkury They wereapparentlya law-observat Jewish
Chrisian group which held heretical Christologidaliefsand which rejected the authority of the Apostle
Paul and most of the scriptures. In addition, Epiphanius connects them with the writers of the Pseudo
Clementinesa connectionaccepted by mosesearcher§

126 Jijn and Reinink, 38; Atz, Nazarene30.
127 lijn and Reinink, 38; PritzNazarene30.
128 Klijn and Reinink,34; Pritz, Nazarene30.
129Klijn and Reinink, 103, 110.

130Klijn and Reinink,34.

131Klijn and Reinink, 38.

132 pritz, Nazarene29.

133 epist.112.13(PE, 201).

134Klijn and Reinink, 31f.






